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THE ROLE OF THaDITION .ID THE =XTRESSION OF FLITH IN TODAY'S WORLD

Hicromonk Iarnuary (Iviicev)

It is only our habitual involvement in the life o1 today's
world ond criticism toward it peculiar of the Christian that weokoens
the impression to be evoked by «n autzing and unflinching advancce
of sience, technology and social 1ife which is usually colled
progress., But the changes in the world cre so rapid that o sccular
man considersit anachronism to apprecicte religious and specificoliy
Christicn traditions, So trodition itsclf scems to be an obstacle
on the way of progress. Of course, the Christiaon world cannot sharc
this opinion, But within the Christian world itself therc have becen
different approcches to tradition since the Reformation.

The problem of tradition in Christiunity is so scrious and
profound that we would be too sclf-confident if we should try to
solve 1t here and now, It would still scem useful to exchonge our
views on the problem and discuss in gencral tcerm the following
subject: tradition and faith in the modern worlid.

The terw tradition is very polyscmantic, It has plenty of mcun-—
ings, beginuning from rutinc to the sacral meaning of the Holy
Tradition; but «ll thesc differvnt wmeanings ore cxpressed by the
same word - tradition, The unity in this diversity of meanings is
that by tradition we meuan an inheritunce, the movement of an cntity
from the past to the future, from gencration to generation.
Tradition counsidcred in such o broad scuse con be 2lwmost identificd
with culture, bcecoming universal, ind in this coase its role today
docs not differ frow that yesterday: tradition is o neccssary
condition of culturc,

Culture today becomes increuasingly Buropean, directed towards
actuality, thoe knowledge of cctunlity and mastoering cctuality. The
developmeat of techuology an. natural siecuces is o major positive
featurc of the wmoldern civilization. But ncither technology nor
sience can cxist without firm traditions. Nobody today would start
devising bicycle, bMan inherits bicyele from previous generations,
saddles 1t and gocs on, Morcover, he perfecets 1t without halting
to give a car to the gencration to come., Nobody would start rc-
discovering Newton's lows of uwcechanics, Mon dnherits the knowledge
of them from the socicty. He perfects this knowledge and hands it
over to the gencration to come in the form of the theory of rclati-
vity, There 1s @ tradition working constantly in the spherc of
rational knowledge and the utilization of the actual physical
world, cnd the positive role playe:d by it is evident. But it is
not this kind of tradition that we arc intrested in now.

The Christion cuthropology is far from the idec that human
cxistance 1s limlted to the physical actuality. The anthropologicol
model representing man as an objcct of rational knowledge is nothing
more thon o mere shadow of real uwan, Immcediate intuition points o
the aspceet of human being that coanot be an object of natural sicunce,
There 1s something in man that cannot be scen or mensurcd or dis-
covercd by physical instrumcnts. But this invisible aspect of humon
being 1s also cognizoblc. Mortin Heidegger in his time pointed to
the fact that human knowlcdge has two orientotions, two Jifferents
functions which he callcd rechnendes Denken (i,c. colculating,
rotional thinking) and besinnliches Denkcn ( i.ce. contemplative,

meditative thinking). In the firet casc the thought is dircctel to
the knowiedge of actuality. This is ratio, o thought Jdirected to
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definable objccts. The instrument of such o thought is formal, dis-
cursive logics, In the second case, the thought is dirccted to the
aspect of humen being that connot be definable object, The 1nstru-
ment of this thought is intuitive sywmbolics, The simplest cxomple
of this sywmbolics caon be given by the word "IV (Egg). "I ig not

an abstroct conception, nor is it o concrete onc denoting an actunl
object. Tecrsonnl being of man which is iuscpercble from his actual
being, though not integral to it, constitutes thot aspect of man
which cannot be an objcet of rational sicntifiic knowledge., Events
in personal being con be lesignated onl by sywbols which interact
according to the lows different from the laws of formal logics,
that is by love, good, suffcring, covil, sin, consciencc ctec. The
culturcl and historical experieace goained by 21l peoples in the
past - o great psychologicul laboratory - has always been directed
to thc knowledge of the pecrsonal in man, attaching to this know-
ledge o great practicoel importaunce. Teople ¢id not sct themsclves
the task of scparating rational knowlcedge from the contemplative
thinking with its symbolicsg, s a result of such integration
numerious mythological systcems and Jdifferent noctural religious
culturcs cmerged,

a natural religion is characterized by o rationalization of the
personal cxpericncee on the one hond and o mythologization of acctucl
expericnce on the other., The both spheres of human thought merge to
creatce in o particular nation a2 uniguce traditional form of bcing.
The cwmbivalent role playced by natural religious traditions is
cvident. Pirst of 2ll, it is aon cxpericence of huruwonizing noturcl
human being handed down from generation to geuncratiou, the cXpoericac:
of not ounly knowlcdpge nnd rostoering actuality but also of the know-
ledge of personal spherce and "mastering" it by mcans of rcligious
practicc such as proyer, sacrificce, fasting, mystery, developed
system of ritunl actions, But in refcrring to naturcl rcligious
national traditions we usual.y recollect a sory from the Book of
Gencsis 2bout the Tower of Babel and the dispertionsof peoples
speaking different languages and uncble to understand onc another.
The mythological and rituel traditions are the walls which divided
humanity into separate nutions., Wational culture was identified in
humen counsciousncess with religious tradition. The Holy Beripturcs
integrates the notions of people, language and natural religious
pagan tradition into one wnd the samc term ~ language (70 a7 o

attempts to overcome mythological and religious barricrs between
nations were noturally undertaken alrecady in antiquity. Onc of
thesc attempts was made by grecat philosophers of ancicnt Grecco
who crcated o universcl symbolic language -~ the ancient philosophy.
Whereas Socrates accusced of brecking traditions and sentenced to
death by the city court, in answer to the qucstions how to worship
gods, rcplicd.with his usual wisdom, Yaccording to thce city rcguleo-
tion"™, thc philosophers of the Hellenistic period werc no louger
concerncd with the prescrvotion of local traditions, The crtificial
philosophical religion of Neo-=Platoniswm - an csperanto of its tiwme -
could not claim to bhe o creator of any tralitions., The philosophoers
destroyed old troaditions while offcring nothing insread,

wnother attempt to integrate "languages™ in the ancicnt world
wos of political noturc., It consisted in the formation of & centra-
lized cmpirce (incidently, this process was going parallcl to tho
philosophical movement), Such superficial unification of nations
resultcd in the demolition of customary norms of 1ife, the
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relativization of all spiritual valucs, tho oblivion of nafturti
religious traditions and the feeling of the purposclessncss of
lifc, Neither philosophical cbstroctions nown religious tolerance
within the Roman Empire could give people o focvling that they
actuclly posscsscd the highest value. Of coursc, oll the notural
religions could not give such a fceling either. The reduced thedr
task to cstoblishing ¢ certain perucnent hormony in human being.
They diseppeared leaving o disharmony and unfilled vocuum in the
Romen world,

Modern history shows us a new heroic attempt to overcome natura
barriers dividing traditions. Considcring the diversity of naturc
religious traditions as a result of the primitive dlgnorance,
rationalism drcew a distinctive linc between the symbolical and
logical knowledge. The former was provided with o modest place

in poctry whilc the latter was recognizcd s the only perfect
knowledge. Thus, o universal rational language of the wmodern
sientific and technical civilization was grad uLully emergling,
knowing of no limits and having its own traditions which we hav
already mentioned, Such aspccts and cvents of human being as
personality, religious intuition, visions, drcoms etc. werc sonce-—
times called subjecctive, therefore illusory and conscquently un-—
real, But thce reality of personcl world invisible from outside
was sometimes recognized, yet at the same time attempts were mode
to describe this reality by categorics rotionally describing
actuality., In this case human being wos reoprescnted as o kind of
electromcechonical SJStGu, o robot, Ruotionalism could not but treat
the natural rcl ilgious p ractice as on illusionory onc. Proycr becoumes
no morc than o mirage, an attcecwmpt to cscape actuality. The rite

ahs only on acsthetical velue; the church i1s o museums sacred

imeges arce no more than exhibits in this muscum:; religious music

is performed in conccrt halls

1
L

Indisputoblc 2re the merits of o civilizatiocn thot recognizes only
one tradition, that of rotional sdentific knowlege., Towever, the
disappearience of traditions on the '}hbf@ of notural religious
human ncedg proves to be an apparent drawbnck of the modern civili-
zation, The first to roisc an ~larw were romantisists of the corly
19th century with their intercst in folklore, mythology cnd the
irrational, Loter it was psychology thot pointed to the limits of
the rotional in o human being. Finoclly, psychictrists and criminolo-
gists were to confront with o dishorwmony in @ human being ctuscd
by the loss of spiritual traditions, It is worth noting thot on
intercst in non-traditional wmystisism appearcd from time to timce
in the course of the development and spreading of rationalism
Mystical traditions were disappearing and people tried to compenstd
thies lost, The 18th century is not only the cge of Kant ond Voltol-.
but also the oge of Svedenborg and Mesmer, In the 19th ceutury
the intercest in spiritism was pathologically cnorwous. The 20th
century is marked by the artificial transplontation of cxotic
mystical forms (yoga, zen), the cmergence of new spiritual doctrincs
of theo~ and anthroposophy, the spread of mild meditation so-collod
utotroining, the scorch for hallucinations through various devisce
beglnhﬂng from music to chemical drugs. Fortunately, all thesc
crticficial mneans do not gbn(rudc o tradition but thelr appearcnco
is symptomatic for today's world.

Thus all undcrstondable attempts to create & one universal
tradition both in antiquity and in modcern times failcd sincu they
were unable to simultancously cmbrace both the actual and personal
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aspeets of human beiag. LIt proved to be that with man it was
impossiblc, but with God 2ll things werce possible. People

(s>~ =) divided by God atter the famious Babilonion construc—
tion were callcd on the Icantecost to unite through the fire tongucs
(xax v~ ~v) of the Holy Spirit's gift.

The Christiaon cnthropology docs not reduce man to physical
actuclity only. Morcover, it docs wot reduce man to his natural
empirical beling hoving life and deoth as i1ts basic symbolicol
characteristics, Mon should go beyond this dilemma of noatural 1ifc
and death and find that new reclity which Christian symbolic
fanguage calls salvation, etcrnal 1ife, the Kingdom of God,
Coclestial Jerusalem. No science, no natural rcligion can set man
such a task, But man is callced to attain the highest and absolute
goal of salvation by the image of God given to him in creation.

But mon sholl not live by bread 2lonc, for no physical nourishment,
no natural rcligious cttempts to creatc a stabiiity in humen boelug
cannot mect nis aspiration for the absolute, for salvation, Human
soul can find rest ouly in God, only in Christ, It is in him thot
man finds the truth of his lifce, the firm support, the founlation

of his cntirce 1ife (cllthat is sywbolized in Hebrew by the root

'mn, laC. cmcen, faith, faithfulness, solid foundation, truth).
Christicn foith is very for frowm any retional knowledge. But the
rclation of this foith of rovelation to the fuith of natural
religions is almost cqual to that of the actual to the potential.

In the light of Christian Revelation any other "faith" or "recligion®
can bc designated by the same words mentally put in inverted commas.
Faith is not o nccessary function of human nature in its sinful
statc, Falth 1s somcthing supplomentary for natural man, a benceficial
gift of the Holy Spirit, © condition for understanding the Word of
God.

The term tradition clso acquires in Christianity o specicl mcanin, .
It denotes the commuuication of the plenitude (pleroma) of the super-
natural Revelation and differs accordingly from @ simple natural
tradition «g the Holy Tradition. The cssconce communicated in this
way can be cxpresscd only by symbols, images, likencsses, What is
communicated by the Holy Tradition? The Kingdom of Heaven is, Whot
is the Kingdom of Heaven? It is like o grain of mustard scced which
grodually becomes & big tree, 1t is like leaven in three mcecosurcs
of meal (ef. WMt, 13:371,33).

Tradition is prescnt only in the process of learning and inncre
agsimilation, The last commandwmcent of the Saviour was the command-—
ment of the Holy Tradition: "Go you thercfore and teach!all nations
baptizing them in the name of the Father, and of the Son, and of
the Holy Gost: teaching them to obscrve 2ll things whatsocver I
have commonded you'™ (Mt, 28:19-20). But what is it that the Saviour
commnanded? "I they should be written every onc, 1 supposc thoet
cven the world itsclf could not contairn the books that should be
written™ (Jn. 271:25), Even this scrmon which was loter roecorded
in the New Teustoment often has, as we can sce, o mysticol choracter
of o symbol: o mustard secd, & leaven.., Lvidently, thce Holy Trodi-
tion is cssentially differcent from an uttercd word (o writtca wor.,
liturgical symbols, dogmatical formilae, iconographic images).
according to Vliadimir Lossky, ¢ Russian theologian, the Revelotion

contains o sort of silent zones which cannot be heard by "out-
sidcre': Yhe that has ears to heoar, let him hear® (Mt, 171,15).
This silcnce 1gs conveyed by the Church together with the words of
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the Revelotion as o condition for understanding cnd assimiloating
the utterced words. If the Scripturcs and oll that is cxpressed by
the outc> signs are various ways to cxpres:i the truth of the
Revelation, thoen the Holy Tradition is the only way to conccilve
the truth of the Revelation. Without the Holy Tradition liviung in
the Church the Scripturcs become just an outstanding ancient peacc
of literature:; rites bocome o sct of magical actions, iconography
mere poilntiang and so on,

The Holy Tradition in its c¢sscuce is the lifc of the Holy Spirit
in the Church, the life which give every member of the Body of
Christ an obility to hcoar and know the Truth not in the natural
light of human knowledge but in the life of the Truth itsclf, The
Holy Trodition counot be dependent on either scicnce or philosophy
or history - 21l thot lives "aftcr the tradition of man, after the
rudiments of the world and not after Christ™ (Col. 2,8). Dointing
to the supcrnaturel, divince nature of the Holy Tradition, it would
be wrong nowcver to scparate it from its natural cxpression, from
its manifestotion in word, deed and Jesturce (o kind of Nestoriocnisn).
or ¢ven to limit the Holy Tradition to its divine esscnce (2 kind
5f monophysitism). The divine and human featurcs of the Holy
Troadition belong together; and onc can only theorctically point
to these two aspects of one and the same reality, calling thenm
(2lso theorcetically) the Holy Tradition ond tradition (or the Church
tradition).

The human naturce of the incarnatce God was coanditionatr but not
accidental, His human words and actions werce also conditionol
rathcr thon cccidental., The humanity of Jesus Christ wos the
unique way to cxpress the Divine Revelation. The Church Tradition
is not accidentel c¢ilithecr, for it is the mustord trec and no other
that grows from o nustord sced, If the Holy Spirit is truly works
in the Church of Christ than it is not an ~ceidental word that
weuld beor the Divine Truth. Rejecting Yprofanc and old wivesT
fables™ (I Tim. 4,7), the Holy Spirit chooscs as the words of the
Lord only thosc which "like silver tried in o furnacce of carth,
purificd scven times®™ (Ts. 12,7). The semc is truc not only for
a verbal but also cny other c¢xpression of the Truth in the Church
(all the richness of the church liturgical and dogmatical 1lifce),
for any witncss to the faith in the Tradition of the Holy Spirit,
The revercnce with which the Orthodox Church treats the Tradition
is well=known. In this way she cxprcessces her profound conviction
that shce can bear witness to the Truth before the world in any of
its historical stages only within the Tradition which is absolute
in esscunce but conditional in cXpressiou.

ot this point we come to face sceveral questions bearing o dirccet
rclation to the cvaluution of the role played by the Tradition s
o witness to faith in today's world. 1/ What arc the notural
conditiong in which the Holy Tradition is to be cxpresscd? 2/ How
the unity of the Holy Tradition rcelates to the fact that the
churches arc divided? 3/ What arc the limits for the invariability
of the Tradition®” Thesc questions are so challenging and difficul
theologically that we would not try to give simple answers to them
now, Our task is to identify problems cnd crousc intcerest in them,

So, the Tradition i1e conditioned by human expression. But what
can and wust be the natural medium which beconcs the flcsh of the
Tradition? Tcrtullicnus in his time pointed to o broad gop
cxisting betwecn the Christion faith and the pagan culturc.
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He asked rotorically, "What do athens and Jerusaulem hove in conmon?
And the Lcademy aad the Church?" Of coursc, the apologist was right
in his own way, Essentially, faith and notural phiiosophy has
nothing in comuon,., But faith finds its c¢Xpression in the natural
environment, in particular, in the midst of thosc who visited the
athens ncademy and uscd the language of the academic philosophy.

Of coursc, the peoples who inhibited the Meditcrrancan and who were
the first to hear the precching of Good News, werce, in the 1st
century A.D., hellenizeds; and their culturces were radically differ-
ent, Stil the difference betwecn 2 Galilean fisherman and 2 member
of the royal family and an inhabitant of Corinth or Ephesus woas big
enough, Thc sarliicst church history shows us that the Holy Tradition
forms the Church Tradition in different natural media. It has becen
confirmed by the subsequent development of the Church, by the spread
of gospcl into very remote parts of the world. The Holy Spirit,
transforming an individucl, brings him iunto unity with other mcmbors
of thce Church in the mystery of likening to Christ, without depriv-
ing hiwm ot oll of his own identity. What is wore, the true identi*y
planned by God for this particular man in Christ becomes graduclly
manifest through his incidental and oftcen sinful actions., The
diversity of tronsformed and purified natural propertics form the
organic unity of the Body of Christ in which every member is cssecn-
tial becausc of his identity. Evidently thc same should be applicd
to the Tradition, The diversity of local traditions cannot break

the unity of the Holy Tradition. Local tradition have in themselves
several strata. Some of them are common for the entire Church rcgord-
less of local conditions, others for a particular place on the
geographical map and the chronological table, still others for this
or that cultural historical region. The cucient and universally
accepted formula by St sugustin reads, "in necessoriis unitas, in
dubiis libertas, in omnibus caritasV The point is what in the
Tradition is nccessaria, and what Is dubia, - which is a controver-
sial question., W¢ are not concerned with it. We have only to

mention thet therc 1s a teadency in the Church to narrsw the sphere
of necessaria in modern times, But it is nccessary to emphasizc

that the discretion we obscrve in this process is fully Justificad,

What we sald about the past of the Church is true for the prescent.
The Trodition of the Church can become manifest in new cultural
forms, No nation, no natural rcligious tradition can be exceptod,

Nor can be excepted the culture of today's world which has fed on
rationalism of the last centurics. What can scem impossible for us

ig possible for God. Where, when and in what forms will the Holy
Tradition find its expression is not our course, but the coursc of
the Holy Spirit. The only thing we can do is to bear worthy witncss,
But we can bear witness only in the concrete form of our own Tradi-
tion., In thc process of winessing two very dangerous extremes shoul
oe avolded, The Tirst enc is an absolutization of our own Tradition.
It 1s not to bc fagotten that the Tradition, though not accidental,
is stiil rclative., It is well-known what great hardships missionerics
of the last centurices had to confront in sccking to affirm in a new
cultural soil their own Tradition with 211 its peculiarities and

to neglect the local cultural traditions, The universal Truth of
Christ was often roeceived as Buropcan or even French or German or
English truth. The other extreme is limitless mimicry, the lost of
identity. But we understond our Tradition not as an accidental
historial mask which can be put on or taken off according to our
wieh., The Tradition is the flesh of the life of the Church sanctificd
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by the Holy Spirit; and this flcsh can change to a certain limits
but not at individual will, and it, of course, cannot disappcear.
Christicas today arc often cshamed of their Tradition, they arc
afraid to appcur anachronistic, to bu misunderstood. They give in
to the world around thew, and the world recognizes them as their
own but do not sce in them the light of Christ. The light of the
truth of Christ is in the Troadition of the Church, "Neither do men
light o condlc, and put it under o bushel, but on a candlestick"
(t. 5,15). Onc should not be cshamed of the Tradition, but should
only remcber what it is for and thanks to what pcople can sec the
Truth in it: “Let your light so shinc beforce men, that they may
?ee your6'ood works, ond glorify your Father who is in hoaven®

Mt. 5,10).

48 has already been mentionced, the Holy Tradition con find its
exprcssion in cny natural tradition, but somc things in natural
traditions are far from being bearcrs of the Word of God,
Unfortunately, there arc wany things in thcem that arc sinful, thoug
customary for peoplec. Lot us have paticnce, Do not let us forget
that before the Word of God was incarnated from the Holy Virgin
lMlery Isracl clected by God had to go o long way of purification
t111 this nation formed the purified flesh which could hold God
the Word, It follows from the above that our Christion preaching
to the world should not be a monologue, an adjustment (honce o
silence), but o living cnd understonding dialogue with the world,

We can corry out this dialogue only in the form of the living

Church Tradition, but we should not imposc its particular forms.

We cannot be tolerant of those aspects of the worldly traditions
that are condemncd by the Word of God as sinful and falsce cthically.
But we should not condcmn falschood just verbially, we should

rathcer bear witness to the Truth by our own good works in accordaucc
to our Church Trodition,

In what woy the unity of the Holy Tradition rclates to the fact
thet the churches ore divided? The foct that the division betwecn
churches is takcen scriously shows that no theology hos found o
satisfactory solution of this problcu, Should we be stopped by
this fact as an incomprchensible mystery? wre we to continuc the
scarch for o theological solution of this problem? It is not our
point at the mowent. It is evident that the question of the
Tradition is closely bound up with the division in the Church.
4t the prescnt time those questions may secn identical, Be 1t
succegses or failures that ccumenicol movement cxpericncces,
Christians should not forget thot the world is looking at therm.
Each of the divided churchces reveals to the world the Truth of
Christ in the form of her own Trudition., Each of the churches
gshould be conccrnced above all with bearing the true witness of
the Truth. “In the wmouth of two or threc witnesscs shall cvery
word be cstablished"™ (2 Cor. 13, 1; Deut. 19,15). When scveral
witnessces give once and the same cvidence in court, thelr witness
is rccognized os truc. Vitnesscs arc fiffercent, thnecy can spctk
differcent languages, but in ordcr to be trustcd they should bear
esscnticlly the same wituncess, Even if the spherces of nccessorio
arc diffcrent in the Traditions of differcent Churches, therc nust
by somc sphere of necessarissima obligotary to every Tradition

which calles itsclf Christian. Though the Traditions arc diffcercunt,
and the forms of bearing witancess are diffcerent, the truth of
every Tradition and witncess is known only by their fruits brought
forth bg)thu deeds and preaching of those who bear witness (cf.

Mt, 7,10).
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"But the fruit of the Spirit is love, Joy, peace, longsuffering,
gentlcness, goodncss, faith™ (Gal. 5,22). We are given no other
critcrion for identifying the truc witness.

48 for os the division botwecn churches is concerncd, unless the
perfect cuchoaristic communion is achicved, the ecumecnical contacts
so choracteristic of our time cannot diffcer in principlc from that
dialoguc for understanding which has been already mentioned, The
process of bringing dividced churches into the unity of faith 1s not
to be understood as an incorporation of churches, as o completc
unification of the Traditions. Truly organic unity cannot be rcachod
through rciccting onc's own Tradition, through putting no limits to
influcnce from outside. Nor can it be reached by o full isoletion
of the Tradition, by its conservation, Unity in diversity is rcachced
through both keeping foithful to one's own Tradition and thoughful
to other Traditions. It is not either capturc or conscssion but
rother mutucl complimentarity ond enrichment, Conditions for 1t
are croated by a patient diclogue in love (in omnibus caritos).

Of no small importance here is the demonstration of the limitless
richness of the Tradition -~ this living word of the Truth. Bias
against o forecign Tradition should be replaced by consideration with
interest.

Counsiderations such as above sooner or later led to the following
question: What arc the limits of the invariablity of the Tradition?
sre there any limits at 2ll? The Orthodox Church cunswers this
question in the affirmative: for us there arc such limits. In
antiquity alrcady & part of the verbial Tradition took the shape
of the canon of the Holy Scripturcs which formed the complcetc
corpus of books whose volumc and contents were to be kept intacte.
In the ficld of the doctrinal Tradition the Orthodox Church hos
clways preservel corcfully the dogmatoe sct forth by the scven
Beumecnical Councils of the ecrly uandivided Church, But the doctrincl
Tradition as opposced to the canon of the Holy Scripturcs cun b,
if necessary, broadcncd to include new expressions of the Truth
revecled by God and formulated by the Church, Therc cre such limits
ag above in the liturgics, in the sacramental practice of the Church.
It would be stronge to believe that o new Gospel may be written
instcad of the four Gospels of the New Testament canon, (though such
attempts were cctually made outside the Church. It is impossible
to supposc that at the present time somcebody could describe the
carly Church better thon it was donce in the Lcts or the Epistles
of St.raul., Onc can recad up dozens of volumes on the dogmatic
theology , but his knowledge of the mystcry of the All-Holy Trinity
or the mystcecry of God-Man Christ would not bce mere perfect than the
knowledge posscssed by the Holy Fathers who formulated the respecl’
dogmata ot the Councils of Nicaeca and Chalcedon.

One should not beleive however that the Tradition is something
stiff and static. It is known that it took some tiwe and hesitation
to ecstablish the canon of the New Testament., The history of the
dogmatical movement at the Ecumenical Councils is full of dromatic
tension., 11 this shows that the Holy Tradition does not work
michanically but rother selectively , through the frece personcl
consciousness of members of the Church., If the Tradition has cone™
ant elcments, then they arc not dead cnd static but rather living,
conscious and dynamic. In the other words, the counstant strotum in
the Tradition is not 2bsolute but dependent upon living conscious-—
ness of the Truth in the Holy Spirit. The practice of the Church
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in history shows however that hormful clemcuts often penctrated into
the Church under the cover of the Trodition and kept in 1t for o
long timc, Historicolly justified conscrvatismwhich appeared in

the Church in the times of trial, though ciming ot safcguarding

the Tradition against individual arbitroriness, did not rcalisced
that together with the Trodition it safeguocrded the natural
traditions "after the rudimcents of the world™, snother donger
threatcns the Church from the side of exwssive rencwal, "ajornaments',
which becomcs a challenge to social awarcness of the Church., Demands
for liberty as regards the Tradition becomes a temptation for thosc
who are weak (ef, 1 Cor. 8,9). This is the case about which wisc

and carcful St, Paul wrote to the Corinthiens: "We all have know-
ledge., Knowlcdge puffs up, but chority edifics. ind is a man thinks
that he knows any thing, he knows nothing yct as hce ought to know®
(1 Cor, 8, 1~2), Thesc two cxXtremes - exessive conscrvatism and
cx®ssive reanovation -~ arc obstacle not only within the Church but
also on thc way of the great mission of enlightment carricd out by
the Church in the world,

Traditionalism and innovation, the invariability of the Holy
Troadition and the relativity of the Church Tradition, the social
awarencss of the Church and aspirations for o free individual
creativity - thesce and other similar antitheses in the life of the
Church cannot be resolved in the formal logical terms. The fathers
of the 5th century tricd to resolve o similar problem, The Church
then foaced the gquestion: how the absalute and the relative, thoe
divinc and the human con be united in Jesus Christ., No logically
satisfactory solutions could satisfy the living religious conscious-
ness but lecd to the heresics of Nestorianism and monophysitism.
These heresies were characterised by the norrow view of rceolity,
by o sort of roationalism., The fathers of the Council of Chalccdon
camce out of this Jdifficult situation with crcedit, having formuloted
the dogmo which was to become once of the greatest achievements of
human thought - the doctrine of the indivisible and unconfuscd
unity of the two noturcs in one Person of God the Word — an example
of the realistic approach towards wost complicated intellectual
problems. Digressing from our subjcct I would like to note that
the greoctest Jifficulty which confronted physics in the 20th
century — thc corpuscle-wave dualism - was resolved by the discovery
of thc quantum of cnergy (Flonck' constant)., The solution of this
problem -~ the greatest achicvement of wmodern science - is structural-
ly identical to the Chalcedonean doctrinc., The eternal and the
transient, the absolute and the relative, frecedom and predestination,
the diviane and the human - 2ll these co—exist in the reeality of
the Incarnation of God, live side by side in mysterious living
dialoque, forming the one organic reality of God-Man provided only
that the two natures ore united in one Person of Logos. By the way,
at this point another inastimated role played by the Tradition in
modern worlid becomes evident - the reachest expericnce of the
realistic thought. Philosophers and scicentists took no notice of
the Chalcedonecan doctrine, Fathcer ravel Florensky, & great Russicn
theologicn ( alee & prominent natural scicntist) pointed out os
far back as the turn of our century that a Christian doctrinc wmty
become a clue for the solution of most burning problems of modcrn
physics,

The ccclesiological problems cppears to be o continuation of the
Christological ones; and they arce not to be solved by means of
formally cccepted logical solutions (the Cholcedonean doctrine is
not o logicol formula, but o ccrtain establishment of supcr-logic~™
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rcality)., Troditionalism and innovetion can co-exist in the Church
in o living eomplementary dicloguc without enteriang into antagonism,
under the condition of the foithfulncss to the Holy Tradition, of
continual sccking for the Holy Spirit, of censtant ethical rencwol
of members of the Church effected within the Tradition, not without
it.

The Holy Spirit, arrcnging his household on carth, choses for
his expression natural features of this or that culture, sanctifying
them to be bearcrs of the Word of God, I would like to mention herc
a great role played by the liturgiecl tradition of the Russian
Orthodox Church, The Russian pecople seem to posses naturally o
special scnsitivity in regard to the contemplative liturgical
action, jesturc and symbol. Divine Providence has crected in this
country o unique aond unparallelly rich rite of the greotest acsthe-
tical voluc. Throughout centuries the devoted Russion people kept
accumulating liturgical treasures in their churches, Thesce treasurcs
were honded over to the future., It was not the church authority
and the theological departments of universitics that was for
centurics the source of the kpowledge of the Truth rcevealed by God.
The truth hos shone forth from the churches, from the ritc of
worship scrvice. Yot "a prophet is not without honour, scve in his
own country" (Mt. 13,57). Rationalism of the last centuries with ite
contempt for the contemplative forms of learning started an ottack
ngainst the cncient liturgical traditions. Fortunately, the proccess
of the destruction of these traditions hos not gone too far, Vo
should thonk God for that, The practice of our Church today shows
that the church liturgicol tradition attracts great attention of
the outside world, The identity of the Church is rccognized in its
liturgics, in her sacred buildings. Prceaching and teaching arc
effeccted through the rite. This rcolity compells us to take uore
carc of our own liturgical tradition, to emphasize its csscnticl
elements ond to scek to clecr 1t of casucl clements,

Finally, I would like to draw your attention to the role of the
moral tradition of the Church. Though today's world brought up on
the rationalistic traditions is largly non-Christion, non-church
world, onc should not forget thaot rotionaolism did not come to the
world from outside., It was born in Christicn Europe. It took the
course of the Christian ethical educotion. The best characteristics
of ethical traditions in modern world have come of the Christian
school., Thce pre—~Christian world did not know of such moral impcrat-—
ives as hunonce rclationships cmong pcople, respect, ecquality,
froternity and petce among people. Thesc appeared only occasionally
and lacked the universal nature, It is only notural thot the world
that lctft the Church should forget its almo mater, But what is
important for us now is thot today's worlid traditionally prescrves
the Christian ideals of the godd and justice, secking to find an
cxpression for thcem., We should not forget that human goodness, love,
peace, justice, cven just aspirations for thesc virtucs attract the
Holy Spirit whatever the_cultural background of thesc aspirations
may be, Having her own ethical tradition and the gift of discerning
the spirits, the Church in her living dialoguc with the world conno.
stay indifferent to the positive cthical movements in the world,
but should support thesc movements according to her human abilitics,
It is insufficicnt scnsitivity of the church society towards 1ts
own cthicol troadition, insufficicnt strictness on observing this
Tradition thet has rccently caused the outside world to identify
Christionity with obsolcete socinl positions. Revolutionary changes
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that took place in the social structurce of the world involved the
mass brcak from the Church.

Timc rcetifies the wrong. Today the Church bears witness to
the world in accordaonce with her Tradition, cxpressing her
readincss to struggle with the physical, social and cconomical
evil in oll its monifestations. 4t the prescut time, the ethicol
aspcet of the Tradition expressing the Christian faith in the
absolute good and justice is probobly the most important factor
in fulfilling the last commandment of the Saviour, Our aspiration
is to unite people divided by the barricrs of natural traditions.
to unite them in one Holy Tradition of the divine love so that
tumonity united in Christ may glorify the source of this
Tradition = the Holy Spirit together with the Fother and the Son.
Amen,







